Abstract
Introduction
Muhammad is a figure of social leader, who develops leadership based on solid morality and portrays himself as a figure of noble character, exemplary in various dimensions. This morality is exemplified throughout his life to be able to invite people to follow his teachings with the willingness to sacrifice extraordinary, because he was sent to perfect morals ‫األخالق(‬ ‫مكارم‬ ‫المت‬ ‫بعثت‬ ‫.)إمنا‬ 1 According to Watt, the Prophet Muhammad is not only a reliable spiritual leader, on the contrary the state leadership and skilled administrator. In the context of the bearer of change, he was able to produce a significant revolution in Arabian way of life and thought. 2 This fact shows that he is the best role model in ethical leadership. Browse the character of the Prophet Muhammad in the model domain suggested by Trevino el. al., found a concept building as a moral person, moral manager, and a moral servant (moral vicegerent), 3 has manifested itself in Muhammad. Moreover, the inherent character of Muhammad can certainly be used as the best model in the subject of actualizing the concept of ethical leadership (ethical leadership).
Objectively human beings must see that Muhammad, is not an ordinary man in general, but furthermore he is extraordinary man, a prophet who must be blessed with various advantages. In the domain of prophetic leadership will be found that Muhammad got the gift from God by having extraordinary skills (genius abqāriyah), and great leadership (genius leadership). Thus, he is able to solve various problems of the people. 7 According to Tina Yulistina, there are at least six conditions attached to the prophetic leadership (prophetic leadership) over the person of the Prophet, namely:
8 (1) A figure capable of absorbing a sense of impartial justice. Justice for him is the beginning of a prosperous society; (2) Lead with a touch of love, empathy and sympathy for all people. Once the love of his people, the last words before exhaling in the form of a knot of love; ‫يت‬ ّ ‫أم‬ ‫امهلل‬ "He God, my principle, "If can not say true and honest then better silence". (4) Consistent with upholding amānah. He never promised unless the promise was truly fulfilled (al-Amīn); (5) Has brilliant intelligence (fathānah). Every word contains meaning, virtue, and become proof (hujjah) about his intelligence; (6) Always be transparent (tablīg). In conveying every truth and straightening errors, in a wise manner, word of polite and solid logic. Thus, prophetic leadership is a model of leadership played by a choice of God (Prophet), to guide the Islamic community (ummah) from the way of ẓulumāt to the path of flash (nūr). The leadership model of Messanger is leadership based on faith and truth.
9
The above description can be the underliner that Muhammad's prophetic leadership model is ethical leadership, in which he is blessed with noble ethics. Unlike the Western ethical leadership model that builds only human relationships, in Muhammad's ethical leadership model, human relations and the Creator can be manifested. The relationship can then control humans in carrying out the role of a moral person (moral person) and moral manager (moral manager) with more perfect. In doing so, Muhammad's ethical leadership model is more pragmatic than the Western leadership model, which is only two joints; moral man and moral manager. In reality, he invites followers toward moral practice and at the same time his followers exercise morals as voluntary choices, which have strong ties to each individual (reinforcement).
Prophetic Leadership's Authenticity in Demographic Review
The question why the Prophet who was sent from Arab Land, interesting to be studied? Importantly understood, the Arabs have a clean soul (holy) and have not been tarnished with bad ideas that the purpose is so 9 Nourouzzaman Shiddiqi describes this with a beautiful phrase: "Prophet Muhammad as leader, united the divided joints without cultural achievement, became a society of faith and cautious and outstanding achievers, not because of miracles and using extraordinary roads. the lesser wars of the Muslims of the Quraysh were able to defeat them, not by miracles alone, but more because of the Prophet's successful leadership of faith, piety, loyalty and fighting spirit to defend the truth and defend the right, in addition to the help of God" Nourouzzaman Shiddiqi, Jeram-Jeram Peradaban Muslim (Yogyakarta: Pustaka Pelajar, 1996), hlm. 102. 12 Arab society are realistic, serious people, dare to be frank and decisive, not to deceive themselves or others. They live simple earth and even lack. Their mind's ability is not squeezed by dazzling philosophy, because of their periods of war, adventure and heroism. They also grow and thrive in excitement towards independence, equality (equality), love of nature and simplicity. 13 The existence of Arab land is free from outside political and cultural influences of Islam. That way, the Islamic foundations laid down by Muhammad in Makkah and Medina are pure religions, and not influenced either by the development of the surrounding religions or the political power surrounding them.
14 Makkah is also a haven for trade caravans, who come and go to the commercial city center, as well as all commercial facilities including lodging. In Makkah there are strategic markets for exchange of merchandise from various parts of the world, such as from Central Asia, Sham, Yemen, Egypt, India, Iraq, Ethiopia, Persians as well as Romans.
15 So no wonder, the city of Mecca called the Qur'an "Ummul Qurā" (large commercial center) which became the lifeblood of society. Arab land is also a connecting link between East and West, so it is reasonable to be the place of delivery of the message of God (Ilāhi) to address all mankind in various corners of the world. Arabic community was famous for his skill in the field of literature (language and poetry). This factor, which later in history 17 contribute greatly to the development and spread of Islam, in the future. 18 The Qur'an itself commands an apostle to convey his risālah with the language of his people,
19
As for the Prophet's risālah (Muhammad) his Arabic scriptures, it becomes realistically his carrier risālah comes from there.
20 Makkah is also a very interesting city, where the place from different cultures merged into one, as if there is no difference between them, whose arrival also has a pilgrimage destination to the black stone (Kaaba), not just a trade.
21
The Arabs are pagans, but still sanctify the black stone (Kaaba). 22 There has not been touched by many civilizations, they are stubborn, not knowing hypocrisy and sharp tongue. 23 In addition, their position is strong despite being suppressed. For example Bilal bin Rabah and Ammar bin Yasir, are not willing Riyadh University, said: "Makkah is the center of the earth's sphere or the center of the earth He begins his writing by calculating the distance of every place on Earth with the city of Mecca. That is to prepare practical and inexpensive graphical tools, determines the direction of the Qibla, and it turns out that the Makkah is located in the middle of the world, and has reached the knowledge and wisdom of Ilāhiyyah (ma'rifat) in choosing Mecca to be the place of Baitullāh and the point of departure of the risālah samawi. Abū Hasan Ali an-Nadawi, The Completed History of Prophet Muhammad (Sejarah Lengkap Nabi Muhammad; puh), translation. Muhammad Halabi, et al, twelfth edition (Yogyakarta: Darul Manar, 2012) , p. 47.
17
The history of etymology (language meaning) in the Indonesian language derived from the Malay language, which takes from the word "al-syajarah" from Arabic, which originally means tree. Then flourish again, which means pedigree, origin or history. Sidi Gazalba, Pengantar Sejarah Sebagai Ilmu (Jakarta: Bhrata Karya Aksara, 1981) 
apostle, but in the language of his people, so that he could explain them plainly." 
"When it comes to fear, you see them looking at you with their eyes turned upside down like the one who fainted because they will die, and when the fear is gone they will revile you with a sharp tongue while they are grasping for good."
to utter a kufr phrase, although religion provides opportunities to pretend as long as the heart remains faithful. 24 Thus it can be understood, that the apostolic problem is the right of the authority of God alone, not others. For this reason, when the figures of the Makkah polytheists questioned the Prophet Muhammad, why were they sent not from their clan? Allah also asserts "He knows better where to place the apostolic task". 25 Their doubts, because they did not understand that the Prophet as their messenger was actually a gift, and whose problem and where the messenger was God's own right. When they do not understand that essence, it becomes a heretical community. 26 Thus it can be concluded, that the election of the Apostle came from the Arabs, because they are people who have superior natural qualities (muruwwah). Makkah at that time, was a trade center where it became a strategic link between the West and the East, so it was possible that the advocates of Allah's will came from there.
Prophetic Leadership's Authenticity in Individual Quality Review
The next interesting question to examine, the question of why the sending of the consciousness and enlightenment of all forms of life's indeterminacy is Muhammad, not others? Qurish Shihab puts forward his reasoning, "That he is a figure of attraction". 27 As is known, before coming Islam at least there are two major political forces (political domination) in the Arabian Peninsula, the Byzantine empire ‫ابلزينطية(‬ ‫,)دودمان‬ and the Persian
disbelieves in Allah after He has faith (he has the wrath of Allah), except those who are forced to disbelieve His heart is still calm in faith." 25 Referring Q.S. al-An'ām [6]: 124;
Whoever Allah wills will give him guidance, He will lay down his breasts for Islam and Whoever Allah willed his perversity, Allah will make his chest tight again narrow, as if he were climbing the sky. That is how Allah inflicts torment on unbelievers." 27 In one of his books, he writes, "If you want to get the message across the corner, then you should stand in the middle, and on the path that facilitates the message. Avoid places where there are forces that can hinder or feel disadvantaged by the spread of your ideas, then choose a messenger sympathetic, authoritative, and capable, so that the main attraction." M. Imagine what happens when monotheism is echoed from another Roman or Persian empire? Mecca at that time there was no power center, each tribe to each other and fight for influence. In addition, traders and artists came to show off their wares or work. There met the caravans from all over the corner of South, North, East and West. In addition, the people of Makkah are also accustomed to trade travel to Rome and Persia. These factors then facilitate the propagation (da'wah) of Islam.
Viewed from the quality of the descendant (nasab), the quality of his descendant (nasab) comes from the selected offspring ( َ ‫)مصطف‬ and unbroken from Prophet Ibrahim to Bani Hashim. 29 The Qur'an reinforces this argument, through the words: "And (see also) the change of your body among those who bow down".
30 According to Ibn Abbas, the purpose of the verse is the 28 Moenawir, "Peradaban Arab Pra-Islam," accessed April 29, 2016, http://moenawar.multiply.com/journal/item/7 -ftn2 Meanwhile, on the other side of the world the phenomenon of paganism occurs there, Himyar Nation worshiped the sun, the Kinanah nation worshiped the moon, the Tamim nation worshiped the end of two months, the Lakhmah and Jazzam worshiped the planet Jupiter, the Tha-i worshiped the fast-paced clouds, the Asad Nation worshiped Mercury star. Seobardi and Harsojo, Introduction to History..., p. 7. From an ethical point of view, the prophet is a picture of perfect etiquette. 'Aisha the Wife, when asked about the quality of morals he revealed that: ‫القرآن‬ ‫خلقه‬ ‫ن‬ َ ‫َك‬ "His morality is the morals of the holy book (Qur'an)".
32
Allah SWT himself praised the quality of his morals with the expression of flattery, "And verily you (Muhammad) is truly virtuous character".
33
Mohammed's moral authenticity was also seen even before he became a Prophet, proving that the Arab community has called him trustworthy (alAmīn) . 34 This fact occurred at the age of 35 years, when with the Quraysh renovating the black stone (Kaaba) damaged by the flood. This incident uncovered the Prophet's extraordinary ways of unraveling and managing conflict.
35 In this case it should be underlined that even though the Prophet 
34 Constancy of principle in favor of truth, honesty and sincerity in carrying out daily tasks, causing the community at that time gave him the title of "al-Amin". K. Ali, Sejarah Islam: Tarikh Pramodern, Third Edition (Jakarta: Raja Grafindo Persada, 2000) , hlm. 29. 35 Narrated, "They scramble to restore the Black Stone to their place, every group is about to do it, the battle of mouth, even the inevitable oath of war, they finally agree to hand over to the best man and then agree to hand over to the first person to enter the Ka'bah through the door Sadanah as-Syaibiyyah , and it turns out that he is the one, so all of them mumble, "Now this is al-Amin (trusted), we are all willing and accept." He also asked for a piece of cloth, then took the Black Stone and placed it in the middle, then invited representatives of each Muhammad was directly involved in the restoration of the (black stone) Kaaba, but during the dispute it seemed that he was moving away from the arena, so as not to contact directly in the conflict. On the other hand, it is evident that he before he became a prophet and had not been guided by revelation directly from Allah too, has been so wise and very skilled in bringing together disputants, and very wise in managing conflict (management conflict). Thus, his character before becoming a Prophet has proved great. 36 This is certainly a proof, his moral superiority is pure. Al-'Aqqad also argues:
"Ahiliyyah is not a mukaddahah of the Islamic presence, nor is the corruption of the world community which is the cause of the birth of virtue. It was not the Quraish tribe, not the Arabs or the Persian empire and the Emperor's grandeur who sent Muhammad to oppose Quraish's fanaticism. Even those who teach Arab society to denounce their hereditary traditions, or undermine the throne of the tyranny where the limits of the battle are selfdefeating. Overall mentioned was the victim of Muhammad's presence. All are patients who heal unknowingly with their illness, and without them trying to achieve healing. That is the mukaddimah that natijah (out put, the result) is because 'Inayatullāh (Power, Maintenance of God). "If the deniers want to convey about another interpretation, please. But they will have no interpretation, except that: Damage fixes damage, disease cures illness and causes walks on it, but then diverges and goes in the direction it should lead. Did the Prophet himself do all that, or did he do so because of Inayatullāh? The closest answer is the one who declares faith in the answer. Had it not been for the arrangement of Allah Almighty, then surely He would not prepare Jazīrah Arabia for this risālah of Islam, then drive all humanity into a new era."
37
If flash back to the birth, it will be found a fact that he is the best human being prepared by God (Allah Swt), with various grace. At birth, there are some group raised the cloth headed to the place of the Black Stone, all taking part to lift it up to the pillars of the building, and then he proceeded to his original place. All were satisfied, the bloodshed could have been avoided. One of them said "How astonishing and amazing, as well as gloriously assigning a young person to be their dispute-breaker. For God's sake, he (Muhammad) will surely surpass them, and will certainly play a major role after this. 38 Among the forms of the irhāṣat phenomenon occurs when he is still in the womb. 39 Along with the birth of the Prophet, the previously dry vegetation suddenly green leaves, fruits cooked quickly, accompanied curved tree trunks to the ground making it easier for the owner picking. The animals belonging to the Quraysh, as if to be joyful for his birth, while the Jinn people also share the joy. On another occasion, Christian priests were seized with fear. 40 This phenomenon of wonders and peculiar strangeness (irhāat), has been widely mentioned among them al-Gazali in his fiqh, Sayyid Ja'far with his Maulid al-Barzanji and others, according to the author not to debated for those who believe it or not, or in the midst of it. At least we agree that he is an Apostle, who is given a variety of tangible evidence. Finally, the authors invite to understand that the occultation occurs solely by the great work of the power of God ('Inayatullāh), as a clear sign given to His chosen people.
The Authenticity of Prophetic Leadership in the Study of Miracles
Muhammad is the best man God has prepared to be a Prophet by the gift of miracles ‫,)معجزات(‬ 41 the extraordinary event that occurs in a Prophet, as a proof of his prophethood to be challenged to the doubt, in order to bring forth the same thing, yet they are unable to serve that challenge. 42 Miracles are extraordinary events that are irrational. 43 Miracles can be categorized into two parts: first, material-sensory, yet impermanent; second, imperial-logical, again 38 Irkhāat berbeda dengan mukjizātdan khawāriq. Irhāat is an unlawful event (unusual) and applies to show the birthmark of a Prophet, which occurred before the prophethood. Mukjizāt is an extraordinary event that occurred with the help of God to His Prophet, after prophethood. Khawāriq is a case that applies in exceptional circumstances. provable throughout the ages. The miracles of the former Prophets are all of the first kind, meaning their miracles can be witnessed (reached) directly by the senses of society in which the Prophet conveys his risālah. All of them are material-sensory, at the same time limited to the location of the Prophet is located, and ends with the death of each of the Prophet. This is in contrast to the miracles of the Prophet Muhammad who are essentially not materialsensory, but are 'aqliyah (logical). Because of his nature, then he is not limited to a certain place or period. The miracles of the holy book (Qur'an) can be reached by anyone who uses his intellect whenever and wherever. 44 Through the holy book (Qur'an), we will discover the fact that Allah Almighty sends each Apostle, equipped with miracles as a reinforcement of his risālah. For example, Prophet Noah made a super-large boat and was rescued from the ferocity of the flash floods, having received a hint of God landed in the Jūdiy area ‫.)اجلودي(‬
45
Muhammad who was in fact the cover of the Prophets (khātamun nabiyyīn, ‫انلبيِي‬ ‫,)خاتم‬ may be said to receive the best and greatest miracle among the other prophets. Indeed, no Prophet was sent to call upon the ummah unless supplied with miracles, but given to him in the form of revelation (al-Qur'an), is the greatest miracle.
46 However, what he hoped was not the honorable position or the glamour of the world, but hoped to be the most followers of the Prophets than any other prophets, on the Day of Resurrection. 47 What an extraordinarily noble obsession, remembering that if he had a will surely be granted by Allah SWT, surely all the attributes of luxury and worldly position would have been obtained. Abu Sa'ad an-Nisaburi mentions that the miracles, which were given to the Prophet Muhammad amounted to 60, but some scholars say he has been awarded 3000 miracles and specificities. Whereas in the Qur'an itself, there are about 60,000 miracles. 48 visible in terms of its language. The beauty of the language of the holy book (Qur'an) can be seen from the harmony of the verses that are mutually reinforcing (enter looking system), the sentence is specific, its Arabic literature (balāgah) is beyond the ability of reason (logic), its eloquence above all human expression, choice of pronunciation (lafadz) and in accordance with every circumstance, as well as other traits that show the perfection of the Qur'an.
49
The holy book (Qur'an) has a distinctive style of language that can not be imitated by any Arabic poet, because of the different beautiful arrangements with every arrangement known to them. They know the Qur'an uses their language and pronunciation (lafadz), but it is not poetry, prose or poem, and they are not capable of making it. 50 The Qur'an has narrated the previous Apostles so that it can be used as a decision (hujjah) for the Prophet Muhammad.
51 Sayyid Quthub argued:
"Allah Almighty desires to make the holy book (Qur'an) correspond to every generation and all people, not to man at any given time and to a particular people, unlike other miracles that are defeated, not subdued except those who witness it then afterwards, only become history records only. It is indeed the holy book (Qur'an), giving all its requests and treasures still not exhausted, even always new."
52
The event of Isra 'Mi'raj is the greatest miracle for the Prophet after the holy book (Qur'an), and simultaneously serves as a test of the quality of the faith of the Muslims, who lived when the incident took place so that there was a return to the infidel post. On the contrary, his strong faith is increasingly convinced of his righteousness. 53 
As messengers of messengers and warners, in order not to excuse men, (to) refute Allah. after the sending of the apostles". 52 Sayyid Quṭub, Fī Ilāl Al-Qur'ān, Thirtieth Edition (Kairo: Dār asy-Syurūq, 1985) Najm [53]: 13-18). In that passage, the holy book (Qur'an) hints at the fact that he sees something at the furthest distance or on the horizon, and this shows, the experience contains an important element, namely "self-expansion."
54
The explanation above can be understood, that the Prophet Muhammad equipped with various miracles to be used as a tool to strengthen the risālah it bears it. Nevertheless, that miracle given to him is the greatest, the most perfect, for he is the glorious Prophet, and his risālah for all humanity.
Authenticity of Prophetic Leadership in Ma'um Doctrine Review
Just as we are, the Prophets and Messengers of God are also human beings who have human nature. It's just that they receive revelation from God and are given perfect strength of faith. Therefore, if they are faced with the trials of the heavy faith of God in carrying out the mission as an Apostle, they can still successfully defend the faith. Even though the ordeal is so heavy that they complain about it. More explicitly, the explanation of the above rule can be understood in the following phrase:
"Among God's creatures, the most perfect of his faith and his belief in the promises of God are His Apostles. Every Muslim must believe in the perfection of the faith of Allah's Apostles. In other words, Muslims are obliged to believe that the Apostles are holy from all sins (ma'ṣum), both in terms of aqeedah and deed." Mizan, 1998), hlm. 251 A Prophet and an Apostle has a special nature that is different from most people, that is their distance from immoral acts, reluctance to meet the demands of his lustful pleasures, and constantly strives to avoid those qualities that can degrade his dignity. In other words, he has the nature ma'um, meaning purified of all sinful and immoral, because they are in fact a role model for mankind. Syamsul Munir Amin, and Hariyanto al-Fandi, Samsul Munir Amin, and Hariyanto al-Fandi,The World Idol Muhammad Muhammad, first edition(Jakarta: Amzah, 2008),p. 32.
committed by the Apostle, no matter how small. 56 In this context, the scholars agree that the Apostles were willing to carry the risālah, so they did not forget at all what Allah revealed, except something revised (mansukh). This also applies to the Prophet Muhammad.
57 Including Muhammad's ma'um, that Allah told the events that will be experienced through dreams. It's a test for humans, like a damned tree notice ‫امللعونة(‬ ‫)الشجرة‬ in the Qur'an, as a hujjah to frighten them.
58 Indeed God protects the Apostles in calling his people, when they do not want to believe in the risālah carried by the Apostles, then it becomes the right of God. Associated with his ma'um Muhammad, it can be found in the holy book of the Qur'an when Allah commands obedience to Him at once obedient to His Messenger. 59 Rahman gave an opinion:
"He doctrine of the sinlessness of the Prophet (ma'um), is the formal result of inner logic, a process that begins from the starting point of Islam. Although the Prophet sometimes consulted with his Companions, although his decisions were sometimes opposed by the people, and although the Qur'an once criticized, his authority remained binding. As long as he is alive, this authority is sufficient for one time, and time after time. After his death, authority can no longer be obtained, and must be transformed formally into an unwavering doctrine (infallibitliy Muhammad Qurubī al-, Al-Jāmi' Lī Aḥkām Al-Qur'ān, vol. 3 Vol. (Lebanon: al-Risālah, 2006) , III: 167. 60 Fazlurrahman, Islam, hlm. 92. It should be underlined, that the error is certainly not going to diminish his ma'um, because the mistake is something human.
61 Thus, the oversight is certainly different from what applies to ordinary people in general, because the subject is straightened out by God. Al-Qadhi 'Iyad also commented:
"The quality of ijtihād Muhammad can always be said to be true. However, it does not mean that the ijtihād of the Prophet is false (not erroneous). Only when that happens, then Allah through the Qur'an straightens it, as it is found in sura 'Abasa verse 1 and so on."
62
In the above case, the writer wishes to invite to a contemplation, that the Prophet Muhammad was any ordinary human like any man in general, yet he is not the same as any other human being. He is a prominent figure, multidimensional, multi legitimated, but the highest in humanity, for he is a Prophet and messenger of Allah (Apostle). The facts that have been exposed above, however irrational, must be placed in place and portion. To borrow the opinion of French theologian Henri de Lubac, that mystical knowledge is his place in the soul, as well as his location philosophy of reasoning in the ratio, therefore the incident or oddity of the Prophet Muhammad is not an area for us to criticize but merely digested with knowledge of religiosity. Thus, that Muhammad's doctrine is protected from mistakes (ma'um), all of which are part of the authority and authority of Allah. (ukhuwah Islāmiyyah) , and the formation of the Islamic community (ummah), defined as the proclamation of the establishment of an Islamic state with the "Medina Charter" and Islam becoming stronger. Therefore, he carried out a strategic action after officially controlling Medina, namely to build internal unity by giving the people of the exodus (Muhajirin) and natives (Anshar). This step is done to avoid a repeat of the old conflict between them. In this way, it will close the possibility of the emergence of threats that undermine unity and unity within the Muslim body. This measure is apt to dampen the effects of social rifts generated by the various Jewish Yathrib. After the migration in Madinah, the Prophet Muhammad, changed this name, because the word Yathrib has a bad meaning, ie "cursed" or "dirty". However, among those who were anti-Islam (the hypocrites) at the time, still used the word. Abdullah Adzim Irsyad, Madinah Keajaiban Dan Keagungan Kota Nabi, First Edition (Yogyakarta: A+ Books, 2009), hlm. 64. 64 Irsyad, Soekama Karya and et.al., Ensiklopedi Mini Sejarah Dan Kebudayaan Islam (Jakarta: Logos, 1996) , hlm. 81.
Muhammad also sought to unite the vision of the followers of the Prophet in order to form a new political system and unite the entire Medina community. Meanwhile, in order for the building of harmony to become stronger, Muhammad made a convention with the Jews. In this context, the Prophet's skill in building a system that anticipates the future is apparent. In Medina, the Prophet along with all elements of Medina's population managed to establish a religious-political structure, namely: "State of Medina". In order to govern the wheels of government, all elements of the Medina community jointly signed a document outlining the provisions of coexistence, which came to be known as the constitution or the Medina Charter (Mī'āq al-Madīnah). 66 The Medina Constitution is the legacy of the founding of the posthijrah state of Medina, called ‫املدينة‬ ‫املنورة‬ (light-bathed city). This Charter sets the pattern of living together between Muslims and non-Muslims, in a plural society. This agreement is written in a document which according to experts is the first written constitution in the world, issued the first year of the Prophet hijrah (22 M).
67
The enactment of the constitution becomes one of the evidence of his capabilities as legislator. The writing of the Constitution in the not so distant period after moving (the hijra) shows that the Islamic state has actually been designed before moving (the hijra). In the constitution were found general rules that can accommodate the rights and obligations of the citizens. The Charter contains the rights of minorities, among them the recognition of religious freedom, a freedom of respect for the diversity of religions and ensuring its adherents to practice their religion. 68 The main ideas in the Medina Charter, according to the research of both Muslim and non-Muslim scholars, are authentic. The main source is recorded in "History of Prophet", by Ibn Hisham. This Charter after careful examination and grouped by its main themes, consists of 47 Articles. His P-ISSN : 2301-9166; E-ISSN : 2356-3877 Based on the notion of "society" and "Madani", the term "Medina society" can be defined as a collection of people in one area, where they live ideally, obey the established rules of law and society. Civil society is also called civil society (civil society), which is the pattern of life of just and civilized society, which in al-Qur'an,‫غفور‬ ّ ‫ورب‬ ‫بة‬ ّ ‫طي‬ ‫بدلة‬ 77 a good country in the pleasure of Good. The term of the Qur'an is in line with the meaning of the ideal society, in His forgiveness and His pleasure. community (ummah) . No one shall be entitled to rule a nation, except with their approval and appointment. Therefore, the people themselves have the right and power to lift and reject. 78 Those who enter into the community are no longer indistinguishable from race, nationality and language. The view of the world of monotheism functions in the concept of this Islamic community (ummah), wherever Muslims live, will inevitably relate to non-Muslims. In the Medina treaty which makes the basis of the state for Muslims and non-Muslims, shows how the relationship between Muslims and non-Muslims (ahl aż-żimmah; ‫اَّلمة‬ ‫)أهل‬ should happen. Thus, the concept of an Islamic relational network, not only extends to non-Muslims alone, but to all mankind, it is all summed up in the spirit of monotheism that puts it all on the same level. 79 Here it should be underlined that he made the basis of the state with the Medina Charter (Mī'āq al-Madīnah) , not with the Islamic Shari'ah (Al-Qur'an), so it can be accepted by non-Muslims.
Based on the locus of Madinah and Madani society discussions above, it can be concluded that Muhammad's prophetic leadership is related to two central issues: political and social-humanity. Related to political issues, namely in order to form the state of Medina, as well as the 77 control humans in carrying out the role of a moral person (moral person) and moral manager (moral manager) with more perfect.
Muhammad's leadership model is prophetic leadership, the moral person, the moral manager and the moral vicegerent, armed with an extraordinary gift (genius abqāriyah) and great leadership (genius leadership). The authenticity of prophetic leadership of Muhammad is undoubtedly in terms of demographics, individual qualities, miracles, ma'um doctrines or orientalist perspectives, and its outs can be reviewed by political and socialhuman studies, in which he forms a civil society.
Civil society is often termed civil society, whose understanding always refers to "the best, just and civilized society," as the Qur'an says: "Baldatun thayyibatun wa rabbun ghafūr", a good country in the pleasure of Allah. The politics of the Prophet formed the Medina state with the constitution or the Medina Charter as the basis of the state is in the framework of reinforcement of Islam, or in other words the Prophet's politics made bargaining position in the regional network of Islam.
